Introduction
Rabbinic and Qumranic literature share the notion that Jews who did not adhere to their respective observances were impure. Both corpora include strict measures of separation in order to avoid contracting this impurity. The ʿammei ha-ʾareṣ-literally, "people of the land," as such persons are called in rabbinic literature-and the regulation of contact with them, feature prominently in rabbinic halakhah, from the earliest glimpses we have of its inception in the Second Temple period.1 At the same time, tannaitic sources do not supply much of a conceptual framework concerning the nature and intent of the separation from the ʿam ha-ʾareṣ.2 What was the ideological import of this separation, and why was the ʿam ha-ʾareṣ considered impure?3
The Qumran sect, in contrast, cast separation from nonmembers in clear ethical and spiritual terms. The Rule of the Community attributes the impurity of the nonmember to the ruling cosmic forces. This impurity was identi- (Leiden: Brill, 1977) . Büchler restricts the references to ʿam ha-ʾareṣ as a defined social group to second-century Galilee, whereas Oppenheimer views ʿammei ha-ʾareṣ as a long-standing social phenomenon. In a paper dedicated to the history of this term, I have suggested that it be understood as a constructed rabbinic label rather than a recognized title of a defined social group. As such its exact meaning and scope underwent substantial transformations with the adaptation of rabbinic policy to changing social contexts. See Y. Furstenberg, "Am Ha-aretz in Tannaitic fied with the person's sinful ways under the dominion of the spirits of Belial. Impurity is an inherent quality of sinners who refuse to enter the covenant of God.4 Violators of sectarian precepts become impure and are excluded from the purity of the "many" ‫הרבים(‬ ‫5.)טהרת‬ Achieving purity is possible only by joining the sect, as it is a privilege denied to those who reject the sect's teachings: "For in the filth of wickedness is his plowing and there is contamination in his repentance. . . . He cannot be purified by atonement, nor be cleansed by waters of purification, nor sanctify himself in streams and rivers" (1QS 3:2-5).6 Ritual purification is useless for removing the intrinsic impurity of the outsider who does not yield to the laws of the Yaḥad: "For there is impurity among all those who transgress his [God's] words" (1QS 5:13-14).7 Rabbinic literature records no such statements. It seems as though the rabbis and their Second Temple predecessors were concerned with distancing themselves solely from what we might call "levitical impurities"-e.g., corpses, creeping things, menstruants, and others who had genital discharges. Outsiders were avoided by the more scrupulous "Pharisee" and "associate"
